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Greek Text of Nestle-Aland 
18Καὶ ἦσαν οἱ μαθηταὶ Ἰωάννου καὶ οἱ Φαρισαῖοι νηστεύοντες. καὶ ἔρχονται καὶ 

λέγουσιν αὐτῷ, Διὰ τί οἱ μαθηταὶ Ἰωάννου καὶ οἱ μαθηταὶ τῶν Φαρισαίων 

νηστεύουσιν, οἱ δὲ σοὶ μαθηταὶ οὐ νηστεύουσιν; 19καὶ εἶπεν αὐτοῖς ὁ Ἰησοῦς, Μὴ 

δύνανται οἱ υἱοὶ τοῦ νυμφῶνος ἐν ᾧ ὁ νυμφίος μετ' αὐτῶν ἐστιν νηστεύειν; ὅσον 

χρόνον ἔχουσιν τὸν νυμφίον μετ' αὐτῶν οὐ δύνανται νηστεύειν: 20ἐλεύσονται δὲ 

ἡμέραι ὅταν ἀπαρθῇ ἀπ' αὐτῶν ὁ νυμφίος, καὶ τότε νηστεύσουσιν ἐν ἐκείνῃ τῇ 

ἡμέρᾳ. 21οὐδεὶς ἐπίβλημα ῥάκους ἀγνάφου ἐπιράπτει ἐπὶ ἱμάτιον παλαιόν: εἰ δὲ μή, 

αἴρει τὸ πλήρωμα ἀπ' αὐτοῦ τὸ καινὸν τοῦ παλαιοῦ, καὶ χεῖρον σχίσμα γίνεται. 22καὶ 

οὐδεὶς βάλλει οἶνον νέον εἰς ἀσκοὺς παλαιούς εἰ δὲ μή, ῥήξει ὁ οἶνος τοὺς ἀσκούς, 

καὶ ὁ οἶνος ἀπόλλυται καὶ οἱ ἀσκοί ἀλλὰ οἶνον νέον εἰς ἀσκοὺς καινούς. 

 

Translation 

And John’s disciples and the Pharisees were fasting.  And they came and said to him, 

“Why do John’s disciples and the Pharisees fast, but your disciples do not fast? And 

Jesus said to them, “The groomsmen cannot fast while the bridegroom is with them, can 

they?  As long as they have the bridegroom with them, they are not able to fast. 

But the day when the bridegroom is taken away from them will come, and then they 

will fast in that day. No one sews a patch of new cloth on an old garment, otherwise the 

new patch will pull away from the old and a worse tear happens.  And no one pours 

new wine into old wineskins, otherwise the wine will tear the wineskins and the wine is 

ruined, and the wineskins also.  Rather, new wine is poured into new wineskins. 

 

Background Information on Mark and the Pericope 

Mark is writing “the gospel of Jesus Christ, the Son of God” (1:1) at a time when the first 

witnesses are dying, either from old age or persecution.  He carefully writes down this 

Gospel in order to “proclaim anew for his audience the ‘gospel of God.’” (Guelich, xlii)  

There is clearly a present component for the Kingdom of God in 1:15 (“the kingdom of 

God is at hand”), but also a future one in 9:1 (“the kingdom of God after it has come 

with power”) and 13:26ff.  The structure of the Gospel can be summarized in three 



parts, namely The Beginning (1:1-15), Jesus’ Public Ministry (1:16-8:26) and Jesus’ Death 

(8:27-16:8).  (Guelich, xxxvii) 

This pericope is found early in the 2nd section, which Guelich subtitles “Jesus’ 

Authority.”  It is found in a series of confrontations with the scribes and Pharisees, 

beginning in 2:1-12 as Jesus heals the paralytic, only to be challenged on his authority to 

forgive sins.  This is followed by 2:13-17, where Jesus is accused of eating with sinners.  

Next we find the pericope under consideration, 2:18-22, on the subject of fasting.  This is 

followed by Christ’s teaching concerning the Sabbath (2:23-28) and healing on the 

Sabbath (3:1-6). 

While Eusebius marks the start of this pericope at verse 17, the modern division 

starting at 18 seems best. 

Verse by Verse Discussion of the Pericope (Greek, First translation, Final) 

18Καὶ ἦσαν οἱ μαθηταὶ Ἰωάννου καὶ οἱ Φαρισαῖοι νηστεύοντες. καὶ ἔρχονται καὶ 

λέγουσιν αὐτῷ, Διὰ τί οἱ μαθηταὶ Ἰωάννου καὶ οἱ μαθηταὶ τῶν Φαρισαίων 

νηστεύουσιν, οἱ δὲ σοὶ μαθηταὶ οὐ νηστεύουσιν;  

And the disciples of John and the Pharisees were fasting.  And coming and saying to 

him, “Why the disciples of John and the disciples of the Pharisees they fast, but the 

disciples of you not they fast? 

And John’s disciples and the Pharisees were fasting.  And they came and said1 to 

him, “Why do John’s disciples and the Pharisees fast, but your disciples do not 

fast? 

 

Textual variants for this verse include two variations for Φαρισαῖοι.  L, f1 and others 

include the definite article των.  It is a minor addition with no real bearing on the 

meaning of the text.  W inserts μαθηταὶ των Φαρισαῖων.  While this insertion could 

                                                      
1 Present in the text changed to past to reflect current English speech. 



have an impact on the meaning of the text, changing the second group from the 

Pharisees themselves to the disciples of the Pharisees, it is highly unlikely as the phrase 

is contained only here in W.  It is likely that this was inserted to clarify what group 

αὐτῷ refers to.  W’s insertion matches the included text καὶ οἱ μαθηταὶ τῶν 

Φαρισαίων, drawing a more direct correlation between those that were fasting and 

those asking the question.  Overwhelming textual evidence supports the current 

reading, however, leaving the subjects of ἔρχονται καὶ λέγουσιν unidentified, “an 

indefinite ‘they’, not the fasting group themselves” (France, p138) 

19καὶ εἶπεν αὐτοῖς ὁ Ἰησοῦς, Μὴ δύνανται οἱ υἱοὶ τοῦ νυμφῶνος ἐν ᾧ ὁ νυμφίος μετ' 

αὐτῶν ἐστιν νηστεύειν; ὅσον χρόνον ἔχουσιν τὸν νυμφίον μετ' αὐτῶν οὐ δύνανται 

νηστεύειν:  

And [He] said to them Jesus, “not are able the sons of the bridal chamber while the 

bridegroom with them is to fast?  As long as2 they have the bridegroom with them 

not able3 [they are] to fast. 

And Jesus said to them, “The groomsmen4 cannot fast while the bridegroom is 

with them, can they?  As long as they have the bridegroom with them, they are 

not able to fast. 

 

While there are two textual omissions in this verse in some manuscripts, the first 

omission of ὁ Ἰησοῦς has support from D, W, 28 and a few others.  It was possibly 

removed because the subject of εἶπεν was considered self-evident.  The second 

omission is much larger, but has little support compared to the supporting manuscripts 

for the chosen text. 

                                                      
2 BDAG: ὅσον χρόνον of time, “As long as” 
3 Trenchard: Or cannot 
4 France, p. 139, also “special friends of the bridegroom”; Guelich p. 110 



More interesting in this verse is the phrase οἱ υἱοὶ τοῦ νυμφῶνος, literally “the 

sons of the bridegroom.”  France and Guelich both suggest groomsmen here, but France 

includes “special friends of the bridegroom” and Guelich offers “wedding guests” as 

alternative interpretations of this Semitic expression.  The NASB uses “attendants” here, 

but “groomsmen” seems to be the best fit with the bridal language already present in 

the text. 

20ἐλεύσονται δὲ ἡμέραι ὅταν ἀπαρθῇ ἀπ' αὐτῶν ὁ νυμφίος, καὶ τότε νηστεύσουσιν 

ἐν ἐκείνῃ τῇ ἡμέρᾳ.  

Will come but days (at the time that)/whenever/when is taken away from them the 

bridegroom, and then5 [they] will fast in that the day. 

But the day when6 the bridegroom is taken away from them will come, and then 

they will fast in that day. 

 

There are no variant readings for this verse.   

Blass-Debrunner-Funk has an entry for the phrase ἡμέραι ὅταν ἀπαρθῇ.  

According to BDF, one would ordinarily expect ὅτε to be followed by the aorist 

indicative, but imperfect, perfect, present and future are sometimes used depending on 

the situation.  The oddity here is that the subjunctive is used (as in Matthew 9:15 and in 

a more correct construction in Luke 5:35 that inserts a καὶ between ἡμέραι and ὅταν.  

BDF gives “the day when” as the translation for this phrase which forces the sentence to 

be rearranged.  Instead of translating ἡμέραι as the plural that it is (…the days will 

come when…), it is made singular, resulting in the translation above.  While it could 

have been translated “…the day will come when…” 

                                                      
5 BDAG: Entry 2: to introduce that which follows in time.  Then, thereupon 
6 BDF: ἡμέραι ὅταν ἀπαρθῇ §382(3) “the day when” 



 The BDAG entry for τότε that it may be used to show “that which follows in 

time,” contrary to earlier written Greek usage for this word.  BDAG cites BDF §459(2) as 

support for this translation. 

21οὐδεὶς ἐπίβλημα ῥάκους ἀγνάφου ἐπιράπτει ἐπὶ ἱμάτιον παλαιόν: εἰ δὲ μή, αἴρει τὸ 

πλήρωμα ἀπ' αὐτοῦ τὸ καινὸν τοῦ παλαιοῦ, καὶ χεῖρον σχίσμα γίνεται.  

No one a patch7 cloth new8 sews on garment old; otherwise9 [will] pull away the 

patch from it the new from old, and worse10 tear happen11. 

No one sews a patch of new cloth on an old garment, otherwise the new patch 

will pull away from the old and a worse tear happens. 

 

There are no variant readings for this verse. 

 The entry for εἰ δὲ μή in BDAG gives the translation “otherwise” for this phrase.  

This verse is cited specifically in BDAG 6.d.β.  Having come after the negative οὐδεὶς, εἰ 

δὲ μή is most appropriately translated as above.  Also of note in this verse is that 

γίνεται may be translated “happens” or “results” according to the BDAG entry 4, “to 

occur as process or result.”  This reading fits best with the narrative contained in the 

verse. 

 ἀγνάφου may alternatively be translated “unshrunk” instead of “new” as above.  

While unshrunk is the more familiar reading, and the choice of the NASB, the contrast 

of new versus old more clearly emphasizes the complete oppositeness of the two 

objects. 

                                                      
7 BDAG: ἐπίβλημα A piece of cloth used to repair a hole in clothing, a patch here in Mark 2:21 
8 BDAG: ἄγναφος Pertaining to cloth fresh from the waver’s loom, not fulled, unshrunken, unsized, new 
9 BDAG: εἰ δὲ μή Entry 6.d: If not, otherwise 
10 BDAG: χείρων Worse, More Severe 
11 BDAG: γίνομαι Entry 4: To occur as process or result, happen turn out, take place. 



22καὶ οὐδεὶς βάλλει οἶνον νέον εἰς ἀσκοὺς παλαιούς εἰ δὲ μή, ῥήξει ὁ οἶνος τοὺς 

ἀσκούς, καὶ ὁ οἶνος ἀπόλλυται καὶ οἱ ἀσκοί ἀλλὰ οἶνον νέον εἰς ἀσκοὺς καινούς. 

And no one pours12 wine new into wineskin old, otherwise will tear the wine the 

wineskins, and the wine be ruined13 and the wineskins [also].  Rather14 wine new 

into wineskins new. 

And no one pours new wine into old wineskins, otherwise the wine will tear the 

wineskins and the wine is ruined, and the wineskins also.  Rather, new wine is 

poured into new wineskins. 

 

There are several possible variants for this verse.  The first relates to ῥήξει ὁ οἶνος τοὺς 

ἀσκούς.  Some manuscripts contain a parallel wording (ῥήσσει ὁ οἶνος ὁ νέος τοὺς 

ἀσκούς) from Matthew’s and Luke’s account.  The verb is changed from the future 

tense to the present and the adjective new (ὁ νέος) is added referencing the wine.  

Manuscript evidence and the likelihood of this being an unintentional change, due to 

the scribe remembering a different account and putting it here, supports the reading 

above.  It is possible that this is could also be an attempt to harmonize Mark’s account 

with Matthew and Luke. 

 Another parallel reading is found for ἀπόλλυται καὶ οἱ ἀσκοί, adding ἐκχεῖται 

from Matthew 9:17 and rearranging the word order.  This addition would read “…the 

wine pours out and the wineskins are ruined.”  Again, the same reasons as above 

support the text as it exists. 

 Codex Bezae omits the phrase ἀλλὰ οἶνον νέον εἰς ἀσκοὺς καινούς, but is the 

only significant manuscript to do so, which suggests the given text is accurate.  There is, 

also little support for the addition of βάλλουσιν (W).  Perhaps it was added to clarify 

                                                      
12 Trenchard: βάλλω I throw, cast, pour, let fall, put, bring, sweep down 
13 BDAG: ἀπόλλυμι Entry 1.b.β of things be lost, pass away, be ruined 
14 BDAG: ἀλλά Entry 1: On the contrary, but, yet, rather 



the action taken in this clause rather than borrowing βάλλει from earlier in the verse.  

 A, C and more suggests that βλητέον belongs here, but Nestle-Aland has again ,1א

suggested that this may just be a case of adding the word from Luke’s account at the 

end of 5:38.  א* and B are used to support the current text without this addition.  The 

addition does not change the meaning of the text.  I have chosen to include βάλλουσιν 

from W in the translation for verbal consistency with the first half of the verse and to 

make the English more immediately understandable. 

 Lastly, BDAG offers “rather” as a translation of ἀλλὰ over against the more 

usual “but” translation.  I chose rather because it more accurately portrays the 

comparison being made here. 

Summary of Findings 

The bridal language and the understanding of that language among the first hearers has 

significant impact on this pericope.  Jesus masterfully sets the scene by portraying a 

happy occasion, one in which fasting would be extremely out of place.  However, Jesus 

then gets the people attention as the bridegroom is taken from the guests.  When 

hearing this pericope, the “idea of the bridegroom being removed from the wedding 

scene comes as a jarring surprise.” (Guelich)  Jesus foreshadows his death on the cross 

with the choice of ἀπαρθῇ, which “suggests force rather than natural causes.”  (France)   

 Furthermore, Jesus shows here and in the following pericopes concerning the 

Sabbath that He is greater than the religious regulations of that day.  Fasting had been 

mandated by the Pharisees far more often than the Scriptures required (twice/week for 



the Pharisees versus once/year in the Scriptures).  Jesus turns this around and says that 

the disciples cannot fast while He is among them, but does not completely do away 

with the practice as He warns that a time will come when they will indeed fast.   

 We see the implications of this pericope today as we live post-resurrection.  We 

are not under the old Law concerning fasting, but rather we are under Grace.  Jesus, 

while not physically present with us today, is alive and among us in His Word and 

Sacraments.  He has freed us from the obligatory nature of the instituted fast of the Old 

Testament, yet we are now freed to keep the fast and benefit from it.  While it has no 

bearing on our salvation, it has become a useful tool that the Spirit uses to nurture our 

faith.   
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